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HALACHIC AND HASHKAFIC ISSUES IN

CONTEMPORARY SOCIETY
SERIES 3: 44 - PARTNERSHIP MINYANIM & WOMEN AND TORAH

READING - PART 1
OU ISRAEL/BEIT KNESSET HANASI - WINTER 2026

• Over the last 25 years there has been a robust discussion in the Orthodox world concerning public Torah reading by and aliyot to the

Torah for women.  This includes both readings by women in women’s only prayer groups and also the question of aliyot for women in

what have become known as Partnership1 Minyanim2. 

• In this series3 we will focus on the issue of women and Torah reading4.  This analysis will focus on three main areas:

- The halachic structure of Torah reading and women’s obligations in that mitzva.

- The halachic arguments for and against women reading from the Torah and receiving aliyot.   

- The meta-halachic discussion as to how majority and minority sources should be weighed against each other.

- The hashkafic conversation as to when and how significant changes can be made in halachic practice and who can make

them. 

• Although we will see hundreds of sources in the series, the most important is the following:

1./rucm sucf hbpn 'vru,c tre, tk vat :ohnfj urnt kct /vat ukhptu iye ukhptu 'vgca ihbnk ihkug kfv :ibcr ub,
/df vkhdn

Chazal quote a beraita which rules that women count in principle towards the 7 aliyot but the Rabbis said [amru

chachamim] that a woman should not be called up in public to read from the Torah due to ‘kavod tzibur’ - respect for the
community.

• Based essentially on this source5, a number of arguments have been made6 in favor of women’s readings/aliyot and the

permissibility of women’s aliyot is presented as a legitimate minority halachic opinion.  These arguments include:

1. JOFA’s current definition of a Partnership Minyan (https://www.jofa.org/resource/prayer-finder/partnership-minyans/) is “a prayer group committed to maintaining halakhic

standards and practices while including women in ritual leadership roles to the fullest extent possible within the boundaries of Jewish Law. Partnership Minyan Requirements: (i) the

participation of at least 10 men; (ii) a mechitzah, meaning the divider that separates men from women in a traditional Orthodox service; (iii) the use of traditional liturgy.  This is a

fairly broad definition which does not include specifics on Torah reading,  JOFA formerly defined the Partnership Minyan more specifically as a “prayer group that is both committed

to maintaining halakhic standards and practices and also committed to including women in ritual leadership roles to the fullest extent possible within the boundaries of Jewish Law.

This means that the minyan is made up of 10 men, men and women are separated by a mechitzah, and the traditional liturgy is used. However, women may fully participate in kriyat

ha'Torah (Torah reading), including layning (chanting the text) and receiving aliyot, and may lead parts of the prayer service such as psukei d'zimrah and kabbalat Shabbat, which

do not contain d'varim shebikedusha.”  Although the Partnership Minyan phenomenon has increased, it is still a small movement.  JOFA lists 4 in England, 1 in Australia, 1 in

Canada, around 30 in the US and 9 in Israel (mostly in Anglo neighborhoods), although the number in Israel is certainly greater; almost 50 Partnership and egalitarian services are

listed on a publicly available spreadsheet.

2. The ‘Partnership Minyan’ should be differentiated from the ‘Egalitarian Minyan’.  The later does not claim to abide by halachic requirements and will usually have no mechitza and

count women to the quorum.

3. This is one of the main innovations of Partnership Minyanim, aside from women leading certain parts of the tefilla.  We will not deal with the latter in this series. 

4. There have been a number of important articles on this over the last 25 years, including the following (in rough chronological order):

(i) Qeri’at ha-Torah by Women: A Halakhic Analysis, R. Mendel Shapiro, Edah Journal 1:2, 2001.

https://static.squarespace.com/static/50286482c4aad3000d9020e7/51ee3f7ee4b02f53b40f2c15/51ee3f7ee4b02f53b40f2c17/1322226477977/shapiro-qeriat-ha-tor

ah-by-women-a-halakhic-analysis.pdf

(ii) Congregational Dignity and Human Dignity: Women and Public Torah Reading, R. Dr. Daniel Sperber, Edah Journal 3:2, 2002.  This is expanded in R. Sperber’s book Darka shel

Halakha (2007). http://library.yctorah.org/files/2016/09/Congregational-Dignity-and-Human-Dignity-Women-and-Public-Torah-Reading.pdf

(iii) Women’s Aliyyot In Contemporary Synagogues, R. Gidon Rothstein, Tradition 39:2, 2005.  https://traditiononline.org/womens-aliyyot-in-contemporary-synagogues/

(iv) Torah Aliyyot For Women, R. Shlomo Riskin, Meorot 7:1, 2008. https://library.yctorah.org/files/2016/07/Riskin.Shapiro-Riskin.pdf

(v) Women, Kri’at haTorah and Aliyyot (with an Addendum on Partnership Minyanim),” Aryeh A. Frimer & Dov I. Frimer, Tradition 46:4 (Winter, 2013). (171 pages!) See also the

follow up communications in Tradition 49:3. pp 77 ff.

(vi) On Partnership Minyanim, R. Gil Student, 2014 - https://www.torahmusings.com/2014/02/on-partnership-minyanim

(vii) Women in Tefillin and Partnership Minyanim: A Response to Rabbi Herschel Schachter, Aaron Koller, The Commentator (YU), 2014.

https://yucommentator.org/2014/02/women-and-tefillin-and-partnership-minyanim-a-response-to-rabbi-herschel-schachter/  and responses in the Commentator to that article

https://yucommentator.org/2014/03/the-halakhic-status-of-partnership-minyanim/

(viii) Women and Kriyat HaTorah, R. Ysoscher Katz, 2016 with responses from R. Yoni Rosensweig, Rabbi Aryeh Klapper and R. Katz’s responses to both of them

https://library.yctorah.org/lindenbaum/women-and-kriyat-hatorah/

(ix) Aliyyot for Women in Halakha, R. Jeremy Wieder, 2016 - https://rabbijeremywiederblog.wordpress.com/2016/10/31/aliyyot-for-women-in-halakha/

(x) Women’s Aliyyot: le-Khattehila, be-di-Avad and bi-She’at ha-Dehak, R. Aryeh A. Frimer, Hakirah vol. 22 (2017). https://hakirah.org/vol22Frimer.pdf

(xi) Partnership Minyanim Revisited, R. Aryeh Frimer, 2017 - https://www.torahmusings.com/2017/01/partnership-minyanim-revisited/

5. The Shulchan Aruch (O.C. 282:3) quotes this Beraita virtually verbatim as the halacha. 

6. These were first set out by R. Mendel Shapiro and R. Daniel Sperber in their 2001/2 articles and in R. Sperber’s 2007 book, and they have been developed and broadened by R.

Ysoscher Katz.

To download more source sheets and audio shiurim visit www.rabbimanning.com
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(i) that the ‘original’ halachic position (and perhaps practice) was for women to receive aliyot and read from the Torah and this

was later reversed due to the issue of kavod tzibur.  As such, women’s aliyot/Torah readings rely on the early permissive

opinion which can be invoked in our current situation of need.  

(ii) that the reversal of the earlier permissive position was not binding, only recommended (‘amru chachamim’).

(iii) that the original rationale for the restrictive position - kavod tzibur  - reflected a former social reality and is far less relevant

today given the changed role of women in modern society.  As such, this position falls away or is at least called into question.

(iv) that the modern practice of using a ba’al koreh mitigates the kavod tzibur  issue even more.

(v) that, even if the kavod tzibur considerations are still relevant, the community has the right to waive them.

(vi) that questionable kavod tzibur considerations are today overruled by definite counter-considerations of kavod haberiyot -

offence caused to women by not allowing them to receive aliyot.

• These arguments have been comprehensively rejected by all senior poskim in the Centrist/Modern Orthodox and Religious Zionist

community including many of those poskim who are usually considered most open to halachic responses to the changing role of

women in Orthodox society, such as R. Yehuda Henkin and (t"ksch) R. Shlomo Riskin7.

• An analysis of the topic must address two separate questions: (a) do these arguments hold up to scrutiny on their own merits as

legitimate interpretations of the sources; and (b) even if the arguments are sound, is it legitimate to actively overturn the established

halachic practice on this issue in order to to rely on this permissive opinion.    

• In principle, Partnership Minyanim base their halachic support entirely on the writings of R. Shapiro and R. Sperber and guidelines

written by lay-members8.  In fact, very few of these minyanim are subject to any system of normative halachic psak and not do submit

halachic questions to poskim of any hashkafic leaning9. In practice, many such minyanim depart in significant respects even from the

halachic guidelines laid down by R. Sperber10.

• However, even though the clear, indeed practically unanimous, consensus of poskim and Orthodox rabbis, is that the Partnership

Minyan phenomenon has no legitimate halachic basis, it is crucial to remember that the motivation of most of those who take part in

and organize such minyanim is positive and sincere.  A significant community of men and women in the Orthodox world feel

disenfranchised from today’s mainstream Orthodox community and are striving for more active participation by women.    

 

2. The article by Rabbis Aryeh and Dov Frimer on the subject of Partnership Minyanim is the best substantive halakhic piece on

the subject. It shows that the articles written in support of these minyanim, while scholarly, are tenuous halakhically. The

authors of those articles must explain how they can deal with the points made in the Frimers' article.

Nevertheless, I think it would be an error to launch a crusade against these minyanim. This is not a non-Orthodox venture. We

should not lose sight of the fact that, while the people involved in these minyanim may be mistaken, they are primarily

Orthodox Jews committed to halakhic Judaism. They have chosen their posekim and act accordingly. They deserve to be

seriously critiqued but not delegitimized. The Conservative and Reform movements of the 19th and 20th century have failed

and are no threat to Orthodoxy today. In my opinion, to adopt the 19th-century banishing strategy of Rav Hirsch and the

Hatam Sofer in our day is a mistake. Indeed, I often wonder whether that strategy was a success or a failure. Perhaps a

strategy of engagement instead of estrangement would have kept more Jews in the fold in those days. To delegitimize the

participants in a partnership minyan today is to exclude people who are Orthodox in identification and practice. Many of them

are well-educated graduates of our finest Orthodox schools of higher Jewish learning. The Frimers' article challenges them

with solid issues to ponder and sources which must be seriously addressed. But the real challenge, I believe, is to continue the

conversation without delegitimizing each other.

Rabbi Heshie Billet, Rabbi Emeritas Young Israel Woodmere, Letter to Tradition 47:3 , Fall 2014, p. 93

7. R. Henkin and R. Riskin’s positions are nuanced and they accept some points made those arguing for greater women’s involvement in Torah readings.  However, they clearly

opposed the innovation of Partnership Minyanim.    

8. The official halachic guide for Partnership Minyanim is a 2008 paper (Guide for the “Halachic Minyan”) written by Elitzur and Michal Bar-Asher Segal (see

https://www.jofa.org/wp-content/uploads/2023/03/Partner-English.pdf ).  Both are now professors at Israeli universities, but were and are not halachic experts. In fact, the

Guide makes statements on halachic issues which are clearly contrary to mainstream psak, and sometimes quote sources which do not support their conclusions. 

9. See, for instance, http://shirahadasha.org/en/who-are-we/, a well-known and established Jerusalem Partnership Minyan which states that “We also believe in a decentralized

consensus form of leadership. We have no rabbi but instead are led by a team of eight gabayim (executive committee), who work with the vaad halacha and a large group of more

than 30 other lay leaders and volunteers.” See also R. Alan Haber’s article on this phenomenon and why he considers that it is not halachically authentic -

https://www.jpost.com/opinion/op-ed-contributors/article-93257.

10. See for instance https://www.kehillatnashira.org/post/partnership-minyan-symposium-2024 posted by one of the Partnership Minyanim in London which summarizes the debates

a their 2024 Partnership Minyan Symposium, including: “R[av] Rahel [Berkovits] took the Symposium through halachic sources around women leading maariv, the history and laws

around mechitza, and the question of women counting in a minyan - three possible areas for development in partnership minyanim in the future. Shira Hadasha currently invites

women and men to lead maariv. Other minyanim have experimented with tri-chitzas or sections for non-binary members or family who have a particular need to sit together across

the genders. As far as we know, no partnership minyan currently count women in the minyan of ten, although R. Rahel Berkovits shared compelling sources to show how it could be

allowed.” 

To download more source sheets and audio shiurim visit www.rabbimanning.com
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3. Dealing with the issues of the role of women in contemporary Orthodox society, among other questions raised by the context

of modernity, requires a great deal of nuance and sensitivity – both to women and to halakha/tradition. Unfortunately, that

sensitivity has not always been present. Many have questioned the motivations of those pushing for change. I believe that as a

general rule, this is an unhelpful direction. Motivations, reflecting the people who harbor them, are complex. We live in a

complex environment, with many competing values and needs – all of which need to be reconciled in some way to allow us to

function as a traditional community in a very untraditional world. Judging people’s motivations too often entails misjudging

them. 

On the other side, there are those who dismiss opponents of change as reactionary or worse. Those who reject, for example,

the halakhic legitimacy of innovations like partnership minyanim or challenge the halakhic acceptability of innovative

approaches to addressing the question of Agunah are charged with ignorance of, or failure to understand, the far-reaching

nature of social changes, as misogynists or as troglodytes. But the concern of holding the community together, keeping it

connected with previous generations and traditions, and maintaining its fealty to halakha is very real, and has animated and

informed the halakhic decisions of poskim for generations. The wrong kind of change has the potential to tear our community

apart and rip it from the traditional moorings that anchor us.

Rabbi Jeremy Wieder, Aliyyot for Women in Halakha
11

4. ch,fs htn :thgaut hcr rnt(z:th vhrfz) oh º�k  c !«j h �,t´$r $e Æs &j &t kU Æo &gÆ«b h �,t³$r $e sº&j &t k ,«u Àk  e &n h́+b  J h º�k-j !&E /thshnk, ukt - ogub /
 /vfkvc vzk vz ohkcjna kccca ohnfj hshnk, ukt - ohkcuj /vfkvc vzk vz ihnhgbna ktrah .rtca ohnfj)h"ar

- ohkcjn(/rutk vtmuh vgunavu 'vz hrcs ,t vz ie,nu 'sjh ihbhhgnu 'sjh ihjub ktrah .rt hbcu vzk vz ihaen vnju zg iuakc 
/sf ihrsvbx

Chazal point out that halachic debate can be conducted in ways which are more aggressive and more constructive.  The

more constructive and gentler approaches to debate tend to generate more light!

• In recent years some things have changed in the Jewish world which may sow the seeds for new solutions which could engage young

men and women in ways were impossible in the past.  These include:

- ever higher achievements by Orthodox Jewish women in the world of Torah learning and Jewish studies

- a reawakening of interest in Chassidut and Kabbala which is beginning to engage the Modern Orthodox world12.

- a national Jewish reconnection caused by the Gaza War and massive upsurge of antisemitism.

A] THE OBLIGATION TO READ PUBLICLY FROM THE SEFER TORAH

A1] THE TORAH OBLIGATION - HAKHEL

5.Wh º/v«k3t wv́ Æh+b  P-, /t Æ,«ut $r+k k À+t $r  G�h-k$f t«uć  C (th) :,«u !F 9X &v d¬&j  C v­$Y �n  ? &v ,¬&b  J s²+g«n  C ohÀ�b $J g &c´/J . ´+E �n r ·«nt+k o´$,«ut v­/J«n u¬&m h &u (h)
 r·$j  c�h r´/JBt o«u ­e $N &Co��vh�b �z �t �C k��t�r �G�h�k�F s�d��b ,t «Z #v v��r«uT #v�, �t t&�r �e �To À$g $v-, /t k´+v  e &v (ch) :; º#Y #v �u +oh �J�B #v �u oh.�J�b/t ��v r´/JBt ­W  r+d  u 

r´/JBt o º/vh+b  cU (dh) :,t !«Z &v v¬$r«uT &v h­+r  c �S-k$F-, /t ,«u ºGBg&k Uŕ  n $J  u o º/fh +v!«k3t wv́-, /t ÆUt  r!$h  u U Às  n k�h i &g´&n kU U ¹g  n  J�h i &g &̧n k Wh·/r$g  J �C
v $N­$J i²+S  r&H &v-, /t oh �̄r  c«g o ¹/T &t r /̧JBt v º$n $sBt´$v-k &g Æoh�H &j o³/T &t r /̧JBt oh À�n$H &v-k$F o·/fh +v«k3t wv́-, /t v­$t  r�h k U ºs  ń$k  u ÆUg  n  J�h U Àg  s$h-t!«k

 :V!$T  J �r k
dh-h:tk ohrcs

The Torah includes the mitzva of Hakhel - to gather together the Jewish people every 7 years after the Shemita year for a

public Torah reading.  The Torah specifically includes the women in the obligation to hear the reading
13

.

11. https://rabbijeremywiederblog.wordpress.com/

12. One recent example is the 18 questions 40 mystics podcast series - https://40mystics.com/ 

13. See Sefer HaChinuch #612 who stresses the need for a public rededication where the people hear the reading of the Torah.  Other mefarshim point to the nature of Hakhel as a

reaffirmation of the covenant at Sinai, especially coming after the Shemita year in which the people’s relationship with the produce of the Land is comparable to the ‘ochlei haman’

in the desert leading up to the Revelation at Sinai.

To download more source sheets and audio shiurim visit www.rabbimanning.com
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A2] THE RABBINIC OBLIGATION - WEEKLY READINGS

6. rntba sgun ka ukujcu ohasj hatrcu ohcuy ohnhcu ,u,cac vru,c ihrue uvha ktrah ,t ihe,v van(sn:df trehu)

k!+t $r  G �h h­+b  C-k /t w ·v h­+sBg« n-, /t v º/J«n ŕ +C &s  h &u :[ktrah hbck iubphktu hhs thsgun rsx ,h van khknu - xukebut oudr,]ihe,v trzg /
 /vjbnc ,cacu hahnjcu hbac vru,c ihrue uvha ktrahk

t:s vkhdn hnkaurh sunk,

Chazal tell us that Moshe himself also enacted as a rabbinic mitzva the public reading of Torah on Shabbat morning,

Yom Tov (the reading and laws of that Chag
14

), Rosh Chodesh and Chol HaMoed.  Ezra enacted that the Torah should

also be read during the week on Mondays and Thursdays and on Shabbat afternoon (although we will see below that the
origins of these are even earlier).

7. :thb,s !tbe,hn vuv trehgn tvu ?ieh, trzg - hahnjcu hbac ihtrue uvhau(cf:uy ,una)r­$C  s �N &C oh ²�n$h-, /J!«k  J Uf̄  k+H &u 
 o �h !$n Ut  m¬$n-t«k  u:rntba 'vru, tkt ohn iht :urnt ,unuar harus - (t:vb uvhgah) o �h º&N&k Uf́  k Æ t +n $m-k $F h«u ³v,aka ufkva iuhf /

ihehxpnu hbac ihrueu ',cac sjtc ihehxpnu ,cac ihrue uvha ovk ubeh,u ovhbhca ohthcb usng /utkb vru, tkc ohnh
 /vru, tkc ohnh wd ubhkh tka hsf ',ca crg ihehxpnu hahnjc ihrueu 'hghcru hahka

/cp tne tcc

Chazal understood that the 3 days spent by Bnei Yisrael wandering in the desert without water which led them to Mara

and a pre-Sinai revelation of Torah is a hint to the danger of 3 days without Torah.  On that basis, the prophets of the

time enacted that the Torah should be read regularly so that there will never be more than 3 days without Torah.    

8.tkc ohnh vaka uvah tka hsf ,hrjac hahnjcu hbacu ,cac ohcrc vru,c ihrue uvha ktrahk ovk ieh, ubhcr van
/vru, ,ghna

t:ch ohpf ,thabu vkhp, ,ufkv owcnr

The Rambam is particular to point out that the origins of our public Torah readings are from Moshe and alludes to this

Midrash.

9.t,k, ieh, tuv t,t /ohktrahu ohuk ohbvf sdbf 'heuxp t,k, hrcd t,k, hnb ht /heuxp t,k, trcd sj ube, trehgn
 /ihbkyc vrag sdbf 'heuxp vragu hrcd)ihbkyc vrag h"ar,hck ihnsue tcku ruchm hfrmc euxgk i,ftknn ihkyc ohrhaf ost hbc - 

(/rucm kan ohxbrp,nu vkp,v ,gk vrag ihumn uvha hsf ,xbfv
/cp tne tcc

In fact, the original enactment of Moshe was for 1 person to 3 verses from the Torah, or 3 people to read one verse each -
corresponding to Cohen, Levi and Yisrael.  Ezra later enacted that there should be a reading of no less than 10 verses,

split between 3 people.

10.vru,v ,thre ka chhjnv //// /,nnur,n apbv 'uzf vthrec od /vyuap vcua,v ?vbcv ,kuyb vthrec ,kgu,v hvn /////
 ot hf sunhk ,umn tk tuvvru, sunk, hsh kg trcdv aushe ,umntku ohrcsv ,ghnau vthrec vsen,v u,be, //// 

//// o,bcv
 't hrn tct rfzk ohrugha 'ehmhhcukux cs ;xuh crhahnjcu hbac ',cac vru,v ,threzxe-xe wng '

Rav Soloveitchik points out
15

 that the purpose of the institution of public Torah reading is NOT primarily so that people

will learn Torah and understand it, but so that they will be sanctified through the public reading of the Torah and the

acceptance of ‘ol malchut shamayim’.  As such, it has spiritual relevance even if those listening do not understand it.

Ezra’s later decree introduced an element of learning and understanding, linking written law with oral commentary. 

14. See Mishna Megilla 3:6 which also quotes the same verse in Vayikra 23.

15. I am grateful to the Deracheha website (https://www.deracheha.org/keriat-ha-torah-1-the-reading/) for the sources from Rav Soloveitchik’s and some of the other lesser known

sources on the sheet.  Deracheha is an excellent resource for topics pertaining to women and mitzvot.  Note also the new Women Talking Mitzvot podcast series from Rabbanit

Shayna Goldberg and Rabbanit Dr. Yosefa Fogel Rubel - https://open.spotify.com/show/5SaM5mJFrMC0GYOggScm8V

To download more source sheets and audio shiurim visit www.rabbimanning.com
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B] THE REDEDICATION OF EZRA AND NECHEMIA

11.v º/J«n ,´&r«uT Ær /pÆ+x-, /t th À�c $v k r º+p«X &v t´$r  z /g k ÆUr  nt!«H &u o�h·$N &v-r &g!&J h́+b  p�k r­/JBt c«u ºj  r´$v-k /t s º$j /t Jh �́t  F Æo$g $v-k$f U ³p  x $t+H&u (t)
 Æk $v $E &v h³+b  p�k vº$r«uT &v-,!/t i +v«F Â&v t´$r  z /g th �́c$H&u (c) :k!+t $r  G�h-, /t w ­v v¬$U �m-r /JBtv º�9 �t�s#g �u Jh:�t �nJ /s¬«j&k s­$j /t o«u¬h  C &g ·«n  J�k ih �́c +n k ­«f  u 

 o«uºH &v ,h́ �mBj &n-s &g Ær«ut $v-i �n o�h À&N &v-r &g!&J h́+b  p�k r´/JBt c«u ¹j  r $v ḩ+b  p�k Á«uc-t $r  e�H &u (d) :h !�gh �c  ? &voh��J�B #v �u oh��J�b/t �v s�d �bh¬+b  z $t  u oh·�bh �c  N &v  u 
v̄$H �rUt  u v$h$bBg Â&u g &n ¿/J  u v¿$h  , �T &n «u ¿k  m /t s ´«nBg!&H &u ŗ$c $S&k UǴ$g r´/JBt ».+g-k &S  d �n-k!&g r À+p«X &v t´$r  z /g s º«nBg&H!&u (s) :v !$r«uT &v r /p¬+x-k /t o­$g $v-k$f

p :o!$K 9J  n v¬$h  r &f  z v$b­$S &C  J &j  u o¬9J $j  u v²$H �F k &nU k̄ +t $Jh !�nU v$h $s Â P «u Àkt«n  ¬ �nU «u·bh �n h-k &g v­$h +GBg &nU v²$H �e k �j  u
k«u ·s$D &v oh­�v«k3t $v w ¬v-, /t t º$r  z /g Q/ŕ$c h &u (u) :o!$g $v-k$f U ¬s  n!$g «u ­j  , �p  fU v·$h $v o­$g $v-k$F k¬&g +n-h!�F o º$g $v-k$f h́+bh +g k Ær /pÆ+X &v t³$r  z /g j &̧T  p�H &u (v)
v¿$h +GBg &n v¿$H �s«u !v h́ &,  C &J cU ¿E &g ih ¿�n$h v́$h  c¬+r +J  u h¿�b$cU &gU ¿J+h  u (z) :v$m  r!$t o�h¬&P &t w ­v&k ²9uBj &T  J�H &u Us̄  E�H &u o º/vh +s h k &g ´«n  C Æi +n $t i³+n $t o ¹$g $v-k$f U̧bBg!&H &u
J·$r«p  n oh­�v«k3t $v ,¬&r«u,  C r /p²+X &c U¬t  r  e�H!&u (j) :o !$s  n$g-k &g o­$g $v  u v·$r«uT&k o­$g $v-, /t oh¬�bh �c  n oº�H �u k &v  u Æv$ht$k  P i³$b $j s $̧c$z«uh Áv$h  r&zBg t´$yh�k  e

 x :t !$r  e �N &C Ubh­�c$H&u k /f º/G o«uǴ  u
j-t:j vhnjb

Ezra and Nechemia rededicated the Jewish people at a public Torah reading for men and women on Rosh Hashana in
Yerushalayim.  During this reading there was also explanation and commentary so that the people would understand it. 

12. ch,fs htn :cr rntt!$r  e �N &C Ubh­�c$H &u k /f º/G o«uǴ  u J·$r«p  n oh­�v-«k3t $v ,¬&r«u,  C r /p²+X &c U ¬t  r  e �H!&uvz - ohv-ktv ,ru, rpxc utrehu /
/,ruxnv ukt :vk hrntu 'ohngy hexhp ukt - trenc ubhchu 'iheuxpv ukt - kfa ouau 'oudr, vz - arpn 'tren

t:d vkhdn

Chazal note that the reading of Ezra was accompanied by Targum - Aramaic translation and explanation.

13.- ihndr,n ohbau true sjt ukhpt thcbcu'asuev iuakc ihrhfn ibhta .rtv hngu ohabk ghnavk tkt ubht oudr,va 
hkuf uvhhkg hspe tk ohthcb kac kct ',umnv ,t ihbhcn uvha ruzjk ubt ihfhrm vru, ka oudr,cu 'ohhkccv zgk tuv oudr,vu

/htv
ukhpt thcbcu v"s c:tf vkhdn h"ar

Rashi explains that the purpose of the Targum was so that those present who did not understand Hebrew - in particular

women - should be able to understand the reading.   For the Torah reading, where precise comprehension is essential,

each verse was individually translated.  For Navi, two verses could be read and then translated.

C] TORAH READING AS A RE-EXPERIENCING OF SINAI

14.oaf !lk ruxt k"t /hvu,j, ab rc ohen tku odr,n ohte vbuj tnj /t,ahbfk ktg ejmh cr rc ktuna wr rnt hdj wr
 ruxrx h"g vc duvbk ihfhrm ubt lf ruxrx h"g vb,hba(v:v ohrcs) ŕ &c  S-, /t o­/f$k sh¬�D &v k tu º�v &v , ´+g $C Æo /fh+bh!+cU w ³v-ih +C s +̧n« g h �f« b Â$t

/w ·v
t:s vkhdn hnkaurh sunk,

The reading of the Torah is meant to model the giving of the Torah - with a reader reciting the words in Hebrew and an
intermediary explaining them to the people, just as God said the words at Sinai and Moshe explained them. 

15. :thb,s(y:s ohrcs)'Wh!/b $c h¬+b  c�k  u Wh­/b $c k o¬$T  g &s«uv  u  vhr,c ch,fu  (h:s ohrcs)/ç +r«j  C »Wh /v«k3t wv́ ḩ+b  p�k $T  s ¹&n $g r /̧JBt o«uÀh vnhtc ikvk vn 
,urek ohr,un - ,usb kg ihtcu ohgrumnvu ohczv :urnt itfn /ghzcu ,,rcu vtrhcu vnhtc itf ;t ghzcu ,,rcu vtrhcu

 /ohruxt ihhre hkgc kct //// ohcu,fcu ohthcbcu vru,c
/cf ,ufrc

The reading of the Torah is meant to feel like the giving of the Torah - with trembling and awe!  As such all those who

could capture such a mood (even if they were halachically tamei) could read from the Torah.  Ba’alei keri, usually after
sexual relations, were considered unsuited for such a serious mood.

16.ruzjha ouan ,tzv vgpu,c ah /hbhx rv sngncf vbhfav hbpk vshng ,huuj og thv vvz ruchmc vru,v ,thre ////
,b,hb vru,v uhafg uktf uapbc rhhmk ruchmv lhrm 'vthrev ugnac /vcujc iuny tuvu 'ktrah ,xbfu v"cev ihc adpnv

/sutn ezj rpua kuecu ohercu ,ukuec 'hbhxn
hr wng "'van ,be, ihbgc" 'wc hrn tct rfzk ohrugha 'ehmhhcukux cs ;xuh cr

Rav Soloveitchik writes that a person listening to the public Torah reading should try to envisage being at Matan Torah -
with thunder, lightning and the growing sound of the shofar.
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D] TORAH READING AS AN EXPRESSION OF PUBLIC KEDUSHA

17.,ujp oac ihbnzn ihtu ///// thcbc ihrhypn ihtu vru,c ihrue ihtu ovhpf ,t ihtaub ihtu vch,v hbpk ihrcug ////// iht
 //// vragn

d:s vkhdn vban

Certain public readings and declarations require the presence of ten adult male Jews.

18. ///// ihruj hbc ohkusd vragn ,ujpc vru,c ihrue iht
t:dne vru, rpx ,thre ,ufkv ohhj jrut 'lurg ijkua

19. vragn ,ujpc (t) tuvs -whn ,ujpc ubhtu vauseca rcs ch,fs (ck:cf trehu) k·%t &r 'G)h hÉ%b 'C Q«u ¼, 'C h º)T 'J2S 'eÎ)b 'u wlu,ws a"zdc th,tu
 tfv ch,f /wlu,wktrah hbc lu, o,v ch,fu (tf:zy rcsnc)  ',t ·« Z 2v vÉ&s%g &v Q«u ¼T)n Uºk'sÉ&C )v /vragn v,ujp vsg ihtu
t e"x dne inhx vrurc vban

The Mishna Berura explains that Torah reading is a ‘davar shebikedusha’ which, as Chazal learn (Berachot 21b) from a
combination of verses, will always require 10 adult male free Jews.

20. thv vauseca rcs uz ;t vragc tkt ovhpf ,t ihtaub ohbvfv ihta /////ufrc rnuk lhrm hrva vru,v ,threc ifuihtu 
 /ufrc rnuk lhrm rhypnv ;t hrva wufu ihrhypn

c:df vkhdn hrhtnk vrhjcv ,hc

The Meiri notes that an expression of a davar shebikedusha is the requirement to say ‘barechu’.  This public invitation

for the community to bless God can only be done in the presence of 10 adult males. This is also true of the maftir.  

21.vragn ,ujpc thcbc ihrhypn ihtu vru,c ihrue ihtu:rucmc tkt iue, tku tuv ibcrs t,be,s /
:dh vkhdn (;"hrv kg) i"r

The Ran, however, understands that the focus here is not specifically on the davar shebikedusha, but on the need for a
public tzibur, which requires 10 people.

E] TORAH READING - COMMUNAL OR INDIVIDUAL OBLIGATION?

• We have seen that the biblical paradigms for Torah reading (at Sinai and with Ezra) required every man and woman to be present.

• Does that men that all men and women have a personal obligation to hear the Torah reading today16?

22. vch,v hbpk rcug //// ubht kct //// vru,c true iye
u:s vkhdn vban

The Mishna rules that a child can read from the Torah for the community but may not act as a shaliach tzibur to lead
prayer.

23. /iyeu vyua arjn .uj vkhdnv ,t ,urek ihraf kfv
s:c vkhdn vban

A child is also disqualified from reading the Megilla for the community.

• The reason for a child’s disqualification from leading the prayers and reading the Megilla is that each person in the community has a

PERSONAL obligation to pray/read the Megilla and the child (as a minor) is fundamentally exempted (other than for reasons of

chinuch).  As such, on the basis of shome’a ke’one  someone with a lower level of obligation may not perform a mitzva for someone with

a higher level.  

• So why can the child read from the Torah for the congregation?  It seems that the obligation to hear the Torah reading may not be

individual, at least to the same degree.

16. This question will be particularly important when we come to address whether women can read in order to fulfil the relevant obligation.  If this is a personal obligation of the men

present, one of the central questions will be whether the woman can be motzi the men if her obligation is less than theirs.  If there is only a communal obligation, the more relevant

question will be whether the woman can represent the community in this respect.  
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24. ch,fs htn :hnt hcr rnt ojbn hcr rnt vsuvh rc tbuv cr rnt (jf:t uvhgah) U !k  f �h w ­v h¬+c  z« g  u/tmuhu vru, rpx jhbnv vz ?
 xhrdu vhpt rsvn ,aa cr ////  /trcdk trcd ihc ehpb uvct hcr(vru, rpxc ihrueaf u,ban xhrdu vhpt rsvn -hwar)ibt :rnt /

 /uvshsc uvbhtu ishsc
/j ,ufrc

Chazal rule that one may not leave the room while the Torah is actually being read.  However, the Gemara also relates
that, although Rav Sheshet was present for the Torah reading, he actually spent that time quietly in his own learning.  He

saw the communal obligation as distinct from his own personal obligation to learn Torah. 

25. :rntba vfkv rcsc ukhpt rpxk ruxt vru, rpx j,pba iuhf :tbuv cr rc tcr rnt(v:j vhnjb)/o !$g $v-k $f U ¬s  n!$g «u ­j  , �p  fU 
 :tfvn tsxj cr rnt trhz wr //// veh,a tkt vshng ihtu (d:j vhnjb)/v !$r«uT &v r /p¬+x-k /t o­$g $v-k $f h¬+b  z $t  u

/yk vyux

However, we see elsewhere that once the public reading begins all present must focus and remain quiet.  Is this because
they have an individual obligation or just out of respect for the Torah reading

17
?

26. //// okuf ubh,banc ohubaviv rucmv ,ucuj/chhj shjhu shjh kf lf chhj rucmva oaf vkhdn kct /rcsc ohchujnc tkt ibhtu 
t:d vkhdn wv ,njkn

The Ramban explicitly rules that public Torah reading is an obligation on the community and also on ‘those who are

obligated’.  In contrast, the reading of the Megilla is BOTH a public and a private individual obligation. 

27./vru,v ,threk vrag vhvha twutf kg cuhjv kyun zt ruchm tfhk ot fwtan /vthren ruyp shjhv zt ruchm aha tfhvs
ch erp ohpf ,thabu vkhp, ,ufkv jbgp ,bpm

The Tzafnat Paneach
18

 understands that individuals are obligated to ensure that there is a minyan for the reading.  Once

that is assured, specific individuals are not privately obligated.

28.hpk uk h,cavu /uhsu vru,v ,frc lrch /wlrucnv wv ,t ufrcw ruchmk rnut vnk vru,c truev - vhezj wr hjt hbkta
 ,cacu wvu wcc vru,c ihrue uvha ktrahk ieh, trzgai,cuj hsh ruchmv ,t thmun vru,c truevuhrv lfhpk /vthren 

."a ifu /ihfrcnu ihbug ovu hng ufrc,u h,frcku h,threk unhfx, /hbunf ,ureku lrck ihfhrm o,t ruchmk rnut tuv
ovu hng uvufrc,u h,frcku h,threk unhfx, ovk rnutu i,cuj hsh ruchmv ,t thmun tuva hpk chrgnu rmuhc rnut

/unhfx, ovk rnut vsugxv hbc thmun tuva hpk 'iuznv ,frc lrcnv ifu /i,cuj hsh ihtmuhu ihfrcnu ihbug
dg inhx (rpxv ,khj,c) ,ucua,u ,ukta i"ctr

The Ravan
19

 sees the Torah reading as an individual obligation and, in fact, the ba’al keriya fulfills the obligations of
those listening, just as the shaliach tzibur would for davening and the mezamen for benching.  This is why, in all these

cases, those listening must respond to the invitation to bless, as if to say - you please say this on our behalf.

29.  t/hns rhpa trcdk trcd ihc kct ju,p tuvaf ,"x jhbvku ,tmk ruxt
  cahu /varpv tuv ohkav ot ukhptu 'trcdk trcd ihc whpt ',"sc ukhpt rpxk ruxt ,"xc ,urek truev khj,va iuhf

 xurdk ohrh,n(sunkk whp) h,hhms wh ah ota t"hu 'ajkc (ock ihnhanv whp) /,"sc rpxk r,un ,"xk (t"hrvn oac h"c)ahu /
tkt ,"x gunak vmur ubhta unmg vtrnu uhbp rhzjn ,"x j,pba osuea hnk ohrh,n ahu /u,bnut u,ru,a hnk ohrh,n
,arpu rufz ,arpk ihbg ubht vz kfu /hra vru,v ,thre ,gac oudr, sjtu tren ohba ,ureku /,urek khj,nu ,urek
ihufk uhrcsc esesnk hutr ,uharpv kfca iufbvu /truev hpn ognuaku ihufk lhrma 't,hhrutsn vragc ova vrp

 /truev hpn ognuaku u,gs
  d /,"xc unf ohkaha sg 'thcbc true rhypnvaf rpxk ruxt

d-t:une vru, rpx ,thre ,ufkv ohhj jrut 'lurg ijkua

The Shulchan Aruch brings a number of opinions and recommends that one should focus on the Torah reading.  But there
may be grounds to permit quietly reading other things during leyning as long as ten are following carefully.

Nevertheless, for Parshiot Zachor/Para it is essential to listen careful with intent to fulfil one’s personal obligation.

17. Some commentators learn that the example of Rav Sheshet was personal to a him, since he never stopped learning!  Others learn that the example of Rav Sheshet could apply to

others, but they must read quietly and not disturb the public reading.  

18. R. Yosef Rosen ("the Rogachover Gaon"), 19/20th century Russia.

19. 12th century Germany
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30./ruchmv kg ,hkkf vcuj tkt 'kvevn shjh kf kg hyrp cuhj ubht rucmc ,"x ,thre ,ghna omg ;ta ,ntcu /////
 //// (v) vkhdns e"p ,unjknc i"cnrv hrcsc rtucnfu

tk inhx vgs vruh - s ekj rnut ghch ,"ua

Rav Ovadia Yosef rules that the obligation of public Torah reading is on the community and not the individual.

31.'vua ,uharpv ,thre ihta ohbac ktrah .rtk ohtcv k"uj hbcu///// /vru,v ,thre ,t gunak ohkkp,nv kf kg vumn
/rucmv ,cuj huv vru,v ,thres 'urxhja varpv gunaku ohkavk ohfhrm iht 'varp ,ghna ohshxpnuohtukhn ihbgc :

/vkp, ka ruchmc tkt tfhk tcuhj //// shjhu shjh kf ,cuj ut ruchm ,cuj thv ot vru,v ,thre
zh ohtukhn `vru,v ,thre ch erp vnka ,ufhkv

R. Shlomo Zalman Auerbach also rules that the obligation is on the community and not the individual.  As such, in those

years when the leyning in Eretz Yisrael falls out of step with that in chutz l’Aretz (due to a second day Yom Tov falling on

Shabbat), a traveller who misses a parasha does not have to arrange for a special reading
20

.

32./cah rat ,uguca wsn ,ursx ws kf uhbpk treha true kgck tre ohruxtv ,hcn twrdv tmhaf (sk)
sk ,ut crv vagn ,pxu,

However, when the Vilna Gaon was released from prison he asked the ba’al koreh to read all four parshiyot that he had
missed!

21
  Does this indicate that it is a personal and individual obligation?

• There are essential three halachic positions on this question:

(i) There is fundamentally a COMMUNAL obligation to have the Torah read.  However, the individual men in the community

have a personal responsibility to ensure that a minyan is arranged for the Torah to be read and that ten men are focused on

the reading.   Once this has been assured, individuals do not have a person obligation to hear the reading but, if present at the

reading, should not appear to ignore it22.  If so, in principle, anyone in the community could read from the Torah. 

(ii) There is a personal obligation to LISTEN to the Torah reading but not necessarily to READ it, unlike the obligation of

Megilla.  This could mean that the level of obligation of the person reading is less crucial23.

(iii) There may be different levels of obligation for different aliyot, with an obligation to read/hear certain core aliyot24 and a

lesser obligation to read/hear others.      

20. However, if the community missed parshiyot because the shul was closed there may be an obligation to make up that leyning in future weeks (OC 135:2).  Rav Hershel Schachter

ruled on this during the closure of shuls due to COVID 19 as follows: “Due to the Coronavirus crisis we have missed many weeks of Torah reading in shul. There is no requirement to

make up the missed parshiyos under these circumstances, but if a shul decides that they would like to make up the missed Torah readings from the previous weeks, there is value in

doing so. There are two possible approaches: If the congregation wishes, they may read all of the missed parshiyos on the Shabbos they return to shul. After finishing the seven

aliyos of that week's laining, a second Torah should be used to read all of the missed laining in one session. If this option is too burdensome for one Shabbos, the congregation can

divide the missed parshiyos into multiple weeks. Each week after the return to shul, two Torahs can be taken out. The first Torah will be used for the seven aliyos of that week's

parshah and the second Torah will be used to read the entirety of a missed parshah in one single reading. When the “make up” parshah has been completed the Haftarah should be

read from the “make up” parshah because the custom is to read the Haftarah based on the last Torah that was read from. In the above cases, after the reading from the first Torah is

complete the second Torah should be placed on the Shulchan and the Kaddish should be recited. Then the maftir aliyah should then be called up to read the “make up” parshah

from the second Torah. Additionally, if a bar mitzvah boy was unfortunately unable to read the parsha he prepared in advance, the situation can be rectified by allowing him to read

the missed parshah and Haftarah on a later Shabbos. When the shul reopens, the congregation should take out two Sifrei Torah, and use the first Sefer Torah for the regular weekly

parshah, and the second Sefer Torah for the missed parshah prepared by the bar mitzvah boy. Since the general practice is that the Haftarah follows that which was read in the last

Sefer Torah, he will now be able to read the Haftarah that he prepared originally. This procedure is not obligatory and therefore may only be performed with the prior permission of

the congregation.” See https://www.torahweb.org/torah/docs/rsch/RavSchachter-Corona-All.pdf 

21. When someone challenged R. Shlomo Zalman Auerbach with this source he responded: “Do you truly believe that are you are on the Vilna Gaon’s level to perform all of the Minhagei

HaGr”a?!’ (see Halichot Shlomo, Moadim vol. 2, Pesach Ch. 10: 22, footnote 90.)  On the other hand, it is well known that R. Chaim Soloveitchik ruled that it was a individual

obligation and would often assemble a minyan to recite keriat haTorah. When his mechutan, R. Eliyahu Feinstein, pointed out the Ramban in Milchamot Hashem to him, he

attempted to re-interpret it.  See also Igrot Moshe OC 4:40:4,5 where R. Moshe Feinstein indicates that the obligation to hear leyning is on the individual and that he must make up

what he missed.

22. This would be an insult to the Torah and a separation from the community (see Avot 2:9).

23. Although there would need to be some level of connection to the mitzva.  No one would suggest that the people can hear leyning from an audio recording. 

24. We will see that there is a debate about what this core may be - 1 aliya as initially instituted by Moshe?  3 by Ezra? 7 on Shabbat but not hosafot/maftir? 
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F] WOMEN’S OBLIGATION TO HEAR TORAH READING

• We saw above that the biblical paradigms for reading the Torah in public explicitly INCLUDED the women and the Targum was also

introduced so that the women would understand the reading. 

33.  vutk otu 'cyun undr,k tuv gsuh ot //// vru,v ,thre rjtk recv sg ihrjtna ahu /crgc ,ubhe rpx ihruea ah
 /,ueubh,vu ohabvu ogv rta uc ubhcha hpk odr,nu cuyc undr,k gsuha hnk ub,ubrpx ,thre gunak ,uchhj ohabva

ohabtfasuev iuakc ,ugsuh ibht otu /vzuzncu iuznv ,frccu vkhp,cu gna ,threc ,uchhj iv ifu /ohrfz ifa kfu '
///// sunkku gunak ,ukufha iuak kfc i,ut ihsnkn

  u//// vru,v ,thre rjtk ,ca ka thcbu rsxu rsx kf ,ueubh,ku ohabk ogk odr,k tuv ihsv inu
v vfkv jh erp ohrpux ,fxn

Masechet Soferim suggests that women are indeed obligated to hear the Torah reading, just as they are obligated in
other mitzvot, such as mezuza and bircat hamazon.  This is why there must be a meturgeman for those women who do not

understand the Hebrew.  However it is possible that this source is only discussing Megilat Eicha and not Torah reading

generally.
25

 

34./usnkk ihuumn ohrjtau vru, sunk,c ,ufhha uk ahu khtuv lrcn iye n"nu vruyp thvu lrc, lthv ////
t:df vkhdn hrhtnk vrhjcv ,hc

The Meiri, when considering the question of whether a woman could be called up to make a beracha on the Torah (we
will deal with this in depth be’H in Part 2) rules that women are exempted from hearing the Torah reading since they are

exempted from the mitzva of Talmud Torah.  A young boy is however included in the mitzva of Talmud Torah through the

requirement of chinuch to teach him Torah and, as such, could read publicly.  

35. //// n"n ,",c ,uchhj ibht ohabu ,", ouan vbe,ba hp kg ;tu /vru,v ,thre gunak ,chhj vats itfn gnangunak vumn
ohchhj ;yvu ohabva kvev ,umn unfovk odr,k vumnu ohabtf rpx ,thre gunak ,uchhj ohabv cu,f j"hp x"nc /// vc 

 /vmuj ,tmk ohabv udvb itfu k"fg ubhcha
u e"x cpr inhx ovrct idn

The Magen Avraham however understands from the biblical precedent of Hakhel, and the ruling in Masechet Soferim
26

,

that women may be obligated to hear the Torah reading
27

, although he notes that the women of his time (17th century,

Poland) would leave the shul during keriat haTorah
28

!

36. k"bu //// wufu ohabtf rpx ,thre gunak ,uchhj ohaba [s"v j"hp] ohrpux wxnc tmnbs gsurnte rund cuhj utkstkt 
v,uma kvev ,umnk ,unsk ihtu ///// !uzn r,uh tnrd inz lk ihts sugu /vru, sunk,n vruyp hrva ,ueubh,s thnus
rpx true unmgc lknv vhva ohba gcak ogp ,sjuhn vumn thv uza /;yvu ohabvu ohabtv ogv ,t kvev vru,v
kfc ohagnu !vhn,s t,khn tuv htsuu vru,v ,threc ,ca kfc ,uchhujna rntba kct /ihaucf hrcs ova vru, vban
odr,k iufba ihndr,n uhva inzc rxunv lrs kg rnut ohrpux ,fxnv tkt /gunak ivk t"t cur p"gu 'ujhfuh ouh
thnus a"nf rurc s"bgku vzc ep,xna u"ex t"dng] w,h u,cvtu ws ,trh ickc ahravk ,ueubh,v hbpku ovhbpk

 /[a"g vahrpv f"fu ,ueubh,s
th ;hgx cpr inhx ohhj jrut ijkuav lurg

The Aruch Hashulchan (19th century, Lithuania) is in no doubt and rules that women are definitely NOT obligated to
hear the leining.  This is for two reasons: (i) the connection to Talmud Torah from which the women are exempted; and

(ii) the nature of leining as a positive time bound mitzva
29

 from which women would normally be exempted
30

. 

25. This is how R. Yehuda Henkin understands the source - see Shu’t Bnei Banim II:10.  Also, some commentators simply reject this sources as a non-halachic opinion since it also

seems to suggest that women are obligation in reading the Shema.  Others regard it as giving a recommendation rather than imposing an obligation.

26. The Magen Avraham is also concerned to interpret the Beraita which states that women could, in principle, be called to read from the Torah, if not for the issue of kavod hatzibur. If

women are not obligated in the mitzva, how can they perform it for the men.  We will examine this in more details in Part 2.

27. R. Henkin (ibid) suggests that the Magen Avraham may mean that those women who are in the shul during the leining must pay attention, not that they have an obligation to remain

in the shul.

28. Women general disconnect from kriat haTorah may partially be explained by the removal of the simultaneous Targum which meant that most women no longer understood the

reading.  

29. R. David Auerbach (Halichot Beita 9:1 (note 2)) raises the question of whether hearing the leining on Shabbat should also be an obligation on women since they are included in all

positive time bound Shabbat obligations (such as kiddush) as these come as a unit together with all of the negative obligations - ‘zachor veshamor’. 

30. There is a discussion as to whether the exemption for women in positive time bound mitzvot also applies to communal obligations.  R. Menashe Klein rules that women ARE

generally obligated in such communal mitzvot, even if they are positive and time bound, unless there is an explicit exemption. (see Shu’t Mishne Halachot 6:326).
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Rav Hershel Schachter rules that even if women are not obligated to hear the leining, when they do so they fulfil the

mitzva as one who is not obligated
31

.  

38.ot ohabtf vru,c ,ureku wubk i,b ratwu wubc rjc ratw lrck ,ukufh if otu /vru,c ,ucu,fv ,uumnc uuuymb ohaba ////
//// rucm sucf ouan utk

zh:ch vkhp, 'vjubnv rpx
Rabbeinu Manoach

32
 understands that, even if women are not individually obligated in the specific mitzva of Torah

reading, they are generally obligated in Torah and thus can make these berachot as bircot hashevach.

• The consensus of poskim is that, although women are not obligated in hearing keriat haTorah, they should be encouraged to do so33. 

• In Part 2 we will look at: - the different elements of the aliya: barechu, berachot and the reading and women’s obligation in each of

them.

- the evolution of the ba’al koreh and how this impacts the role of women in leining.

- we will also start to address directly some of the halachic claims made by those who support Partnership 

Minyanim and the responses to them.

• In Part 3 we will look at: - the issue of kavod hatzibur and its interaction with kavod haberiyot

 - different issues affecting women’s only Torah readings

- some of the meta-halachic and hashkafic considerations when addressing innovations of this kind.

31. R. Yosef Shalom Eliyashiv ruled that women should be encouraged to listen to the leining and should not make up their davening during keriat haTorah unless this is necessary to

avoid missing the end zman for tefilla (see Halichos Bas Yisrael Vol I 2:49 and fn 104-105) .

32. 13th century Provence - a student of Maharam of Rottenberg who wrote Sefer Ha-menucha on the Mishne Torah of the Rambam.

33. This encouragement could come through general education and also encouraging communities to connect women more to the Torah reading, for instance through ensuring that the

shul architecture and acoustics are such that the women can hear from the Ezrat Nashim and feeling more connected to the reading.  Also the Rav or others can speak before the

leining or in between aliyot in order to explain the reading.  See https://jwa.org/encyclopedia/article/cochin-jewish-womens-music concerning the custom in Cochin where the

women were educated in the Torah reading and trop and the Torah was read from a higher bima closer to the women’s section.  
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